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Rev. Sir, 

It is with feelings of extreme 
reluctance and regret that I find myself again 
dragged into controversy : but, perceiving that 
I am implicated in charges, one of which in- 
volves no small degree of moral turpitude, I am 
apprehensive lest, by forbearing to notice them, 
I should seem to acquiesce in their truth and 
justice. You have distinctly accused me of 
^^ gross misrepresentation ;*' you have broadly 
insinuated the imputation of ^^ heresy ;** and 
you have called upon me either to retract what 
I have advanced concerning Bishop Bull, or tb 
acknowledge that I have been guilty of ^^ a most 
unfounded^ and consequently tmwarrantahle 
libelJ^ Under these circumstances, in pure self- 
defence, I must try to rebut your accusations, 
and to vindicate my own character. In doing 
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so, it will be my most solicitous endeavour to 
avoid all acrimony of expression, and to abstain 
from every thing which wears the appearance 
of a spirit of recrimination . Engaged, moreover, 
as I am in the constant interchange of parochial 
and domestic duties, it will be my aim to com- 
press^ what I have to bring forward in my own 
defence within the narrowest possible limits. 

Before, however, I enter upon the general 
subject of this letter, I would first beg leave to 
suggest to you a doubt whether any person of 
calm and dispassionate judgment would deem 
the title of your publication quite consistent 
with candour and fairness. It is styled, ^^ A 
Vindication of the Character of the pious and 
learned Bishop Bull, from the unqualified ac- 
cusations brought against it by the Archdeacon 
of Ely/' Now, the first and most natural im- 
pression which this title appears to me calculated 
to make, is that I had been guilty of the base- 
ness and temerity of assailing the moral character 
of Bishop Bull. As such an unpardonable pro- 
cedure never entered into my thoughts, it would 
be superfluous in me to disclaim any intention 
of the kind. Had you entitled your work, ^^ An- 
imadversions upon the Archdeacon of Ely s 
Charge, together with a Vindication of Bishop 
Bull's Harmonica Apostolica from the Objections 
brought against it in the Appendix to the said 



Charge/^ you would, as it appears to me, have 
adopted a more appropriate designation, and 
one less liable to be misconstrued. 

May I be permitted to add one more pre- 
liminary observation ? It is this. — You remark, 
at page 9, that the first idea which was excited 
in your mind, upon the perusal of the Charge in 
question, was, that such a lengthened exposition 
of what you denominate the ** first rudiments of 
Christianity/' tended to. cast an oblique re- 
flection upon the clergy to whom it was ad- 
dressed. Most deeply should I deplore the 
circumstance, if a similar impression had been 
made upon the mind of a single individual who 
beard me. fi ut I am willing to believe that any 
attempt (however feeble it might have been) to 
unfold the doctrine of Justification, and to il- 
lustrate it by a reference to the formularies of 
the Church of England, might be considered as 
advancing one step at least beyond the ele- 
mentary principles of the Christian religion. Be 
this, however, as it may, so long as these *^ first 
rudiments'' are, in my estimation, liable to be 
misunderstood ; so long as a writer can be 
found who maintains that ^^ the merits of canon- 
ized saints," and ^^ virtually all human works of 
a similar kind," were ^^ principally" intended by 
our reformers to be excluded from the office of 
justifying ; so long as this is the case, an in- 
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vestigation of these rudiments cannot be re- 
garded as an un6t or an unseasonable) address 
to the clergy. 

I come now to the main subject of the fol- 
lowing pages. This will naturally divide itself 
into two branches : the first, containing a re- 
ply to the objections which you have adduced 
against my views of the doctrine of Justification ; 
and the second, furnishing a refutation' of the 
serious charge of having grossly misrepresented 
the character of Bishop Bull. 

In commencing your attack, you deliver it as 
your opinion, that no ^* competent divine will go 
through the Charge with attention, without dis- 
covering a strong taint of Calvinian heresy more 
or less pervading the whole of it." (P. 10.) 
You then cite a passage which, according to 
your judgment, exhibits a ^^ striking proof'' in 
confirmation of this opinion. But, before 1 enter 
upon an examination of the evidence which you 
have presented to your readers, I must beg 
leave to remark, that whatever may have been 
the doctrinal errors of Calvin, 1 5vas not aware 
that any one was authorized in denouncing him 
as a heretic. If he really merited such an ap- 
pellation, the judicious Hooker acted most in- 
judiciously m giving some degree of sanction to 
his heretical dogmas, by representing him as 
^* incomparably the wisest man the French church 



did enjoy since the hour it enjoyed him," and 
by subjoining the following eulogium : ^^ Divine 
knowledge he gathered not by hearing or reading, 
so much as by . teaching others. > For though 
thousands were debtors to him, as touching 
knowledge in that kind, yet he to none, but only 
to God, the Author of that most blessed fountain, 
the Book of Life, and of the admirable dexterity 
of wit, together with the helps of other learning, 
which were his guides.'' (Pref to Eccl. vol. 5. ii.) 
As however I have upon no occasion undertaken 
the defence of Calvin's peculiar tenets, that task 
may be left to those who feel more concern in 
maintaining them than is felt by me. My object 
is to endeavour to wipe off the stain of heresy 
from my own character. 

With this view I shall now proceed to scru- 
tinize the first ^^ striking proof'' that you have 
alleged, in order to corroborate the vehement 
suspicion which you entertain of my heretical 
bias. It is contained in the following passage, 
which you quote from the Charge : ^^ Of those 
who have been admitted into the Christian church 
by baptism, we have deep cause to lament that 
too many are Christians only in name ; destitute 
perhaps even of the form, still more of the 
power of godliness; and, as to all practical 
purposes, without hope, and without God in the 
world.** You then exclaim, ^^ This appears to 



me to be Calvinism without disguise/^ (P. 10.) 
It would^ I am inclined to think^ pozzle most of 
your readers to discover the connecting link 
which identifies this passage with the Catvinistic 
scheme. Their surprise, moreover, will not be 
diminished, when they are informed that this link 
is fabricated out of two assumptions, both of 
which happen to be confounded. In the first 
place you assume that I am speaking of infants, 
when it must be obvious to every unprejudiced 
person that I was speaking only with reference 
to adults. At p. 12 you admit that there are 
such characters in the world as those whom I 
have described. *^ But that such persons,'' you 
then add, " if baptized by one of God's ap* 
pointed ministers, were destitute of the form of 
baptism, is certainly not true.*' Again, at p. 17 
you say, ^^ Admitting that the sacrament in 
question be rightly administered, no baptized 
child can be destitute of the form.'' I must, 
indeed, have been in a state of mental hallucina- 
tion, to have made any such assertion : for it 
would have been equivalent to the affirming that 
the child was at the same time baptized and un- 
baptized. But, as J was speaking not of the 
form of baptism^ but of the form of godliness, 
all your argumentation upon the subject lias 
been thrown away. 

For the space of sixteen years I have resided 



at no great distance from a large msiiiii&cturitig 
town^ and round it a densely-populated district. 
Of this population there are some hundreds, 
who seldom if ever enter any place of divine 
worship on the Sabbath-day^ and who live in 
the habitual neglect of every religious duty. 
Surely such men^ even thoqgh they may have 
been initiated into the Christian church by bap- 
tism^ may fairly be represented as destitute of 
the form^ no less than of the power of godliness^ 
and may be characterized in language which^ if 
I recollect aright^ has been somewhere used by 
Dr. Young, as 

" fiaptiz'd infidels, wash'd to fouler stains \** 

Or, in the words of good Bishop Latimer, I 
would say, ** I pray you, what meaneth your 
friends by a Christian congregation ? All those 
(trow ye) that have been christened ? But many 
of those be in worse condition, and shall have 
worse damnation than many unchristened.'^ 
(Wordsworth's Eccl. Biog. vol. iii. p. 81.) Or, if 
this language be not sufficiently strong to justify 
mine, I would select a single sentence from a 
sermon by Dr. Hammond : ^^ If we that are thus 
called out, shall fall back, after so much gospel, 
to heathen practices, and set up shrines and 
altaris in our hearts to every poor delight that 
our sottisbness can call a god ; if we are not 
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called out of their sins^ as well as out of their 
ignorauce^ then have we advanced the farther 
towards hell; we are still but heathen gospel- 
lers ; our Christian infidelity^ and practical athe- 
ism^ will but help to charge their guilt upon us^ 
and damn us the deeper for being Christians/' 
(Hammond's Works, vol. iv. p. 597.) 

Your second assumption is equally erroneous 
and unfounded with your first. Through the 
space of eight or nine pages, you argue upon 
the supposition that I do not admit the regenera- 
tion of infants in baptism. If you had ever hap- 
pened to see the first Charge which I had the 
honour of delivering to the clergy of the arch- 
deaconry of Ely, you would have perceived how 
remote such a supposition was from the truth. 
At the same time, as I am not in the habit of 
shrinking fi-om the public and explicit avowal of 
my sentiments, when they have been formed 
upon mature and deliberate investigation, I will 
frankly acknowledge to you, that I have main- 
tained in the same Charge, that the inward and 
spiritual grace of baptism may be subsequently 
forfeited and lost. From this opinion I have 
never swerved; and to this opinion I should 
have thought that no one but a rigid Calvinist, 
who holds the indefectibility of divine grace, 
would hesitate to accede. The truth is, that 
there appears to me to be only two ways in 



which the baptismal service of our church for 
infants can be reconciled with Scripture ; one is, 
that the seminal principle (if I may so speak) of 
a new and regenerate nature, is communicated 
to all without distinction, to whom baptism is 
rightly administered ; but that in far too many 
instances, from the absence of proper culture, 
and a neglect of the means of grace, their 
principle is extinguished, and therefore must be 
rekindled, resuscitated, and renewed. The other 
is, that the service for infant baptism, like the 
other services contained in our incomparable 
liturgy, is framed according to the judgment of 
charity; and therefore, that all infants are to be 
presumed to have been regenerated in baptism, 
until, when they have arrived at years of discre- 
tion, they exhibit decisive proofs of being in an 
unregenerated state. The former of these sup- 
positions seems most consonant with the language 
of the church, and with the known sentiments of 
our reformers. But in all persons who have at- 
tained an age which renders them capable of 
moral responsibility, the evidences of regenera- 
tion must be sought in the actual state of the 
heart and life : the former can be discerned only 
by Him who searcheth the heart, and trieth the 
reins of the children of men ; the latter comes 
within the range of human cognizance, since the 
tree must be known by its fruit. If, therefore. 
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H ves in open^ wilfol^ and babitaal sin^ and is 
palpably overcome by tbe corrupt influence of a 
world which lieth in wickedness — to affirm of 
him that he is still regenerate^ because he has 
been baptised^ would be^ in my opinion^ to foster 
the most dangerous practical delusion* St. John 
expressly declares^ that whatsoever is bom of 
God doth not commit sin ; for his seed remain- 
eth in him : and he cannot sin, because he is 
born of God. And again^ For whatsoever is bom 
of God overcometh the world; and this is the 
victory that overcometh the world, even our 
faith. Substitute the word ^^ baptised,'' in each 
of these texts, for the terms born of God, and 
what intelligible import can be attached to the 
apostle's expressions ? 

In the case of infants, the sacrament of bap- 
tism has been instituted and ordained by infinite 
wisdom, as the means of regeneration adapted 
to the infantine state. But, when the grace then 
conferred, (supposing it to have been conferred,) 
has been forfeited by subsequent misconduct or 
neglect, I consider the word of God as the great 
instrument of regeneration^ equally adapted to 
the state of adults. If this be a modification of 
'^ that heretical doctrine, under the title of the 
new regeneration system, which, under the sane* 
tion of some respectable divines, is at this time 
pushing its way into the Church of England," 
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(p. 19^) I am well ccmteut to participate in the 
reproach, with one of the illastrioos martyrs and 
confessors of that church. Although the two 
extracts, which I am about to present to your 
notice from Latimer's sermons^ very much re- 
semble each other^ yet I am unwilling to with- 
hold either of them^ because I am inclined to be- 
lieve that his sentiments upon this subject are 
not generally known. ^^ St. Paul to the Romans^ 
maketh a gradation of such-wise^ that is to say^ 
Whosoever shall call on the name of the Lord, 
shall be saved : but how shall they call upon 
him, in whom they believe notf How shall 
they believe on him, of whom they have not 
heard? How shall they hear, without a 
preacher ? And how shall they preax^hy except 
they be sent? At the length he concludeth, 
saying. Faith cometh by hearing; — where ye 
may perceive^ how necessary a thing it is to hear 
God's word ; and how needful a thing it is to have 
preachers who may teach us the word of God ; 
for by hearings we must come to faith ; through 
faith we must be justified. And therefore^ 
Christ saith himself^ He that belifiveth in me, 
hath everlasting life. When we hear Godls 
word by the preacher^ and believe the same^ 
then we shall be saved; for^ St. Paul saith^ The 
gospel is the power of God unto salvation, to 
all that believe. This is a great commendation 
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of this office of preaching ; therefore^ we ought 
not , to despise it, or little regard it ; for it is 
God's instruDient whereby he worketh faith in 
our hearts. Our Saviour saith to Nicodemus, 
Except a man be bom anew^ he cannot see the 
kingdom of God; but how cometh this regenera- 
tion? By hearing, and believing this word of 
God : for so saith St. Peter, We are bom anew, 
not of mortal seed, but of immortal, by the word 
of God. Likewise, Paul saith in another place. 
It pleased God to save the believers, throtigh 
the foolishness of preaching. But, per ad ven- 
ture you will say. What, shall a preacher teach 
foolishness ? No, not so ; the preacher, when 
he is a right preacher, he preacheth not fool- 
ishness, but he preacheth the word of God ; 
but it is taken for foolishness, the world esteem- 
eth it for a trifle ; but howsoever the world es- 
teemeth it, St. Paul saith, that God will save 
him through it.'' (Latimer's Sermons, vol. ii. 
p. 137.) *^ Beware, beware, ye diminish not this 
office, for if ye do, ye decay God's power to all 
that do believe. Christ saith consonant to the 
same. Except a nian be bom again from above, 
he cannot see the kingdom of God. He must have 
a regeneration ; and what is this- regeneration ? 
It is not to be christened in water, (as these fire- 
brands expound it,) and nothing else. How is 
it to be expounded then ? It is the circumstance 
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and collation of places^ that make Scripture 
plain. We be bom agaiity saith St. Peter; 
— how ? Not by a mortal seed, but by an im- 
mortal. What is this immortal seed? By the 
tvord of the living God ; by the word of God 
preached and opened ; thus cometh the new 
birth/' (Latimer's Sermons^ vol. i. p. 182.) 

I now proceed to the consideration of a most 
extraordinary passage^ which occurs at the 21st 
page of your work. It must be given at full 
lengthy and printed exactly in the same manner 
as it is in your publication^ that the justice of 
the animadversions which I have to make upon 
it, may be the more duly appreciated. ^* In 
consequence of the unfortunate Marian persecu- 
' tion, a portion of the Calvinistic leaven was im- 
ported into this country, which, though not in- 
digenous to the soil, took notwithstanding, such 
deep root in it, as never since to have been com- 
pletely eradicated. For my reader, it is pre- 
sumed, is not to be informed, that the Archdea- 
con's edition of the eleventh article— containing 
this position, ^ that' we are justified by faith 
only, to the entire exclusion of works ;' a posi- 
tion which our Reformers never dreamt of; con- 
stitutes one. of the five points of Calvinism ; and 
hence it is that the eleventh article has been 
pressed into the service of that heterodox sys- 
tem. For the idea here brought forward by the 



• ' 



14 

Archdeacon, being at no time expressed by our 
Reformers, was certainly by tbem never meant 
to be propagate4 m a part of the Protestant 
creed." Again, at p. 23, yon allude to my '^ in- 
correct edition of tbe eleventh article." To com- 
plete the climax, at p. 25 you observe : ^^ Had 
not the Archdeacon of Ely written somewhat faster 
than he read, he would not have inserted that 
interpolation of his own devising into the eleventh 
article.'* After all this, will your readers credit 
the fact, that this ^^ interpolation,'* is of your de- 
vising, and not of mine? — ^yet, so it is. In my 
Charge, the words, ^^ to the entire exclusion of 
workSy*^ which you have thought proper to print 
in italics, are my own, and plainly testified to be 
so, by not being inserted within the inverted 
commas. In your publication, they are actually 
introduced within the commas, and identified 
with the words of the article. Any comment 
upon such a proceeding, would be a work of su- 
pererogation. 

But, you presume that your reader is aware 
that this position, viz. ^^ that we are justified by 
faith only'* — to the entire exclusion of works, 
constitutes one of the five points of Calvinism. 
As one of your readers, I am free to confess, that 
this is the first time of my having received any 
such information ; I have never seen it mentioned 
in any examination of the five Calvinistic points 
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which has hitherto met my eyes. I search for it 
in vain in the nine LambeHi articles^ which have 
always appeared to me to exhibit a legitimate 
criterion of what constitutes genuine Calvinism. 
The truth is^ that the doctrine of justification by 
&ith onfy — meaning thereby^ (if there be any 
meaning in plain and intelligible language^) to 
the ^^ entire exclusion'' of our own works and 
deservings of every description^ was one of the 
leading features which distinguished*— not Calvin 
from the Reformers^ but the Reformers collec- 
tively^ both in England and on the Continent^ 
from the church of Rome. When therefore you 
enlist this doctrine into the number of the Cal^ 
vinistic points, you exemplify in the most striking 
manner, the propriety of the advice which has 
been given by Bishop Horsley to the assailants 
of Calvinism. It has often been quoted before; 
but those who neglect his admonition, cannot too 
often be reminded of it : ^* At least, take espe- 
cial care, before you aim your shafts at Cal- 
vinism, that you know what is Calvinii^m, and 
what is not ; that in that mass of doctrine which 
it is of late become the fashion to abuse, under 
the name of Calvinism, you can distinguish with 
certainty between that part of it which is nothing 
better than Calvinism, and that which belongs 
to our common Christianity, and the general 
fidth of the reformed churches ; lest, when you 
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mean only to fall foul of Calvinism^ you should 
unwarily attack something more sacred^ and of 
higher origin." (Horsley's Charges^ p. 226.) 

As it is evident that you are not accurately 
acquainted with the points in question^ I will 
take the liberty of transcribing^ for your better 
information^ the following brief sketch of them^ 
which is given by Fuller, in his Church History. 
Speaking of the year 1618, he says : ^' At this 
time began the troubles in the Low Countries, 
about matters of religion, heightened between 
two opposite parties, Remonstrants and Contra- 
remonstrants ; their controversies being chiefly 
reducible to five points : — of predestination, and 
reprobation ; of the latitude of Christ's death ; 
of the power of man's free-will, both before and 
after hi? conversion; and of the elect'si per- 
severance in grace.** (Book x. s. 4. 66.) 

In short, how little this doctrine stands , con- 
nected with the peculiarities of the. Calvinistic 
scheme, may be inferred from this decisive fact; 
viz. that Arminius, whom you cannot suspect of 
being tainted with this heresy, which, in your 
judgment, pervades more or less the whole of 
my Charge, has expressed his general concur^ 
rence with Calvin's views upon this subject. In 
a public declaration of his sentiments, made to 
the States*General of Holland, speaking of the 
Remonstrants, he says, none of our divines blame 
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Calvin^ or consider bim to be heterodox on this 
point/' He then immediateFy adds : ^* My opi- 
nion is not so widely different from his^ as to 
prevent me from employing the signature of my 
own hand in subscribing to those things which 
he has delivered on this subject^ in the third 
book of his Institutes. This 1 am prepared to do 
at any time^ and to give them my full approval.** 
(Nichols's edit, of the Works of James Arminius^ 
vol. i. p. 636.) 

Having animadverted upon your mis-statement 
of my impressions^ together with the very 
singular error into which you have fallen in 
identifying my sentiments on the doctrine of 
justiiScation with the peculiar notions of Calvin^ 
I come now to vindicate those sentiments from 
the objections which you have brought against 
them. 

The main purport of my Charge was to esta- 
blish the doctrine contained in the passage which 
you have so unhappily misquoted. When, after 
the particle ^* only,** I subjoined^ ^^ to the entire 
exclusion of works,'' I made the addition ad- 
visedly. It may indeed sound, in the ears of the 
discriminating reader, like a mere pleonasm or 
tautology of expression. But for the same 
reason as in legal instruments it is found ne- 
cessary to make use of great redundancy of 
language, in order that the manifest intention 
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of a statute may not be eraded ; so also it may 
be necessary to maltiply words^ that the meaning 
of an article may not be frittered away. For 
ei^annple^ whilst Bishop BuU^ or any of the ad- 
mirers of his Harmonia Apostolica, maintains 
that St. Paal^ when he attribates justification and 
salvation to fiiith alone, although he names faith 
alone^ also means all those virtues and good 
works which usually follow faith : — ^^ neque enim 
negamus nos^ fidem alicubi ab Apostolo a charitate 
ejusque operibus apertfe distingui; affirmamus 
solummodoy Paulum^ cum fidei soli justificationem 
ac salutem tribuit^ licet fidem solara nominate 
caetera etiam omnia intelligere^ quae fidem sequi 
soleQt — '' (lb, A. Diss. post. cap. iv. s. 10.); — 
whilst^ I say^ such affirmations as these are 
made^ it is requisite to fence most carefiilly all 
the avenues by which an escape from the literal 
construction of terms might be effected. 

As you profess^ in the conclusion of your 
work^ to have sat at the feet of Bishop BuU^ as 
your Gamaliel^ and as consequently you must 
view the subject through the same medium as 
he has done> I can feel no surprise at yoiir 
thinking the expressions ^hich I have deli- 
berately adopted^ and to which I still adhere^ 
very unguarded. If^ however^ I stood in need 
of any consolation^ under the reiterated charge 
of having made use of unguarded language, it 



19 

would be the circumstimce of yoar judging oor 
reformers obnoxious to a similar charge. At 
p. as you say ; ^^ We stop for a moment to ob- 
serve, in the fece of the Archdeacon's incorrect 
edition of the Eleventh Article^ that our re« 
formers were not perfectly borne out by the 
Apostles in the language made use of in the 
article under consideration. The language of 
the Apostle being, literally, as follows : There* 
fore we conclude that a man is justified by 
Jaith^ without the deeds of the law. (Rom. iii. 
iM.) A passage which must be considered as 
particularly addressed to converted Jews.'' At 
p. 32 you allude to ^^.the well-intentioned but 
incautious expression of, by faith only ;^ and, 
further, at p. 33, you speak ^^ of the incorrect- 
ness of the expression, that we are justified by 
faith onfy.^ Notwithstanding my heretical taint, 
I confess that I could not easily bring myself to 
impeach the wisdom, or arraign the judgment of 
those illustrious men by whom our articles were 
framed. I cannot but think th^t they, like St. 
Paul,^ meant exactly what their language, ac- 
cording to its most literal construction, implied ; 
and though they were not, like him, secured by 
the infallible Spirit of inspiration fVom the pos- 
sibility of error, yet I cannot for an instant bring 
myself to suppose, that there is any want of 
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caution or correctness in the expressions which 
they have thought proper to adopt. 

Being fully convinced that when our reformers 
asserted^ ^^ that we are justified by faith only,'' 
they intended their words to be understood in 
precisely the same meaning as the language of 
St. Paul, when he concludes that a man is 
justified by faith, without the deeds of the law; 
I will state, as concisely as I can, my own view 
of the purport o£. this text. This may easily be 
made to appear by comparing it with the 20th 
verse of the same chapter : Ther^ore, by the 
deeds of the law there shall no flesh be justified 
in his sight ; for by the latv is the knowledge of 
sin. But by what law can the knowledge of sin 
be attained ? Doubtless by the moral law ; for 
so the same Apostle declares, in the seventh 
chapter of the same Epistle : I had not known 
sin but by the law : for I had not known Itist, 
except the law had said, Thou shall not covet. 
Moreover, the whole tenour of the Apostle's rea^ 
soning, throughout the beginning of this Epistle, 
undeniably leads us to the same conclusion. In 
the first and second chapters, he had fully 
proved, both to Jews and Gentiles, that they 
are all under sin. But how had he established 
this point ? He had done so by showing that 
the former had transgressed the moral law of 
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the ten coiDOiandments ; and that the latter had 
violated the moral law which was sanctioned by 
the light of nature and of conscience. Therefore 
it was of the moral law that he was speaking. 
But further: in the last verse of this third 
chapter^ St. Paul asks. Do we, then, make void 
the law through faith ? God forbid : yea, we 
establish the law. Now, it is quite apparent 
that he could not mean to establish the cere- 
monial, or ritual law ; for this law was finally 
and completely abrogated. By the law, there- 
fore, in the 20th, 28th, and 31st verses, he must 
necessarily have intended the moral law — even 
that law, the deeds of which were excluded by 
him from the oflSce of justifying. 

You are, however, of opinion that the 28th 
verse ^^ must be considered as addressed par- 
ticularly to converted Jews.'' A comparison of 
this with the two verses above mentioned, would 
at once have demonstrated the fallacy of such 
an hypothesis. !put, independently of this con- 
sideration, you must surely have overlooked the 
two following verses, in which it is clearly in- 
timated, that the same dispensation of mercy 
embraces alike both Jews and Gentiles; and 
that, as all have sinned, and come short of the 
glory of God, all must seek pardon and ac- 
ceptance with him in the same manner, being 
justified freely by his grace, through the re- 



deti^ption that is in Christ Jesus. How, then, 
can you possibly reconcile the following words 
with the supposition that St. Paul was par^ 
ticuiarly addressing the converted Jews? Is 
he the God qf the Jews onfy ? Is he not also 
qf the Gentiles ? Yes, qf the Gentiles also : 
seeing it is one God which shall Justify the 
circumcision by faith, and undrcumcision 
through faith. 

The entire context^ therefore^ of the verse 
which you adduce^ together with the whole scope 
of the Apostle^s reasoning throughout the three 
first chapters of his Epistle to the Romans^ irre- 
fi'agably prove^ on the one hand> that our re- 
formers were completely borne out by him in 
their selection of the phraseology of the article ; 
and on the other> that you are not in the least 
degree borne out by him in considering Rom. iii* 
28, ^^ as addressed particularly to converted 
Jews/' If it were possible to render that which 
was already indisputable, still more certain, by 
divesting yourself for a few minutes of your pre- 
possessions in favour of Bishop Bull's theory^ 
and by studying the two different acceptations 
of the word i>ofj»q in this chapter, according to 
the principles laid down by the late Bishop Mid- 
dleton, in his learned and elaborate work on 
the use of the Greek article, you would find 
your own hypothesis still more untenable^ and 
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of our reformers still more unwarranted. On 
the word rofMoy, in the 31st vtrse^ this profound 
scholar has observed : ^' Here ro/iot without the 
article^ must be taken in the sense of moral obe- 
dience^ as is plain from the context ; far it is 
opposed to faitA/^ (Bishop Middleton^ on the 
Greek article^ p. 446.) Apply the same princi- 
ple to the 28th verse^ and^ from the circumstance 
of the word yofw^ being there also anarthrous, 
you will perceive that St. Paul was speaking, 
not of the Mosaic law particularly^ for then the 
article would have been prefixed^ but of the 
works of the moral law generally^ whether as 
wrought by the Jews^ in conjunction with the 
rites and ceremonies of the lai>w of Moses^ or 
by the Heathen^ in compliance with the dictates 
of the natural conscience. So that to affirm^ 
^^ that we are justified by faith only^" — or, ^^ that 
we are justified by faith only'* (q th$ entire ex- 
elusion of works — or, that we ; ^e Justified by 
faith without the deeds qf the law, are identical 
propositions: and if St. Paul has excluded all 
moral obedience^ or works of the moral law from 
the office of justifying^ afortiorihas he excluded 
the works of the ritual and ceremonial law. 

Such being my view of the meaning of St. 
Paul^ in the verse which you have cited^ I cannot 
refrain from expressing my most firm and de- 
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cided conviction^ that our reformers were per- 
fectly borne out by the Apostle^ in the lang^uage 
which they have employed in the article under 
consideration. If any thing more need be a3ded 
in vindication of the phrase^ being ^^ justified by 
faith (mlyy^ as used by them^ I would adopt the 
following words of the moderate and judicious 
Melancthon^ as they are quoted by Mr. Scott, 
in his valuable Continuation of Milner's Church 
History : ^^ Si displicet exclusiva, sola, tollant 
etiam ex Paulo illas exclusivas, gratis^ rum ope- 
ribus ; domum est ; &c. nam hse quoque sunt ex- 
clusivae." (Note to p. 89.) 

For the reasons which have been adduced, 
and many more which might have been added, 
I can by no means accede to your notion of our 
reformers having principally intended to exclude 
from the office of justifying, ^^ the merits of 
canonized saints," (p. 23), or ^^ those human 
works and deservings, which had long been 
made the gainful traffic in the church of Rome ; 
and, virttuilly, all human works of a similar 
kind, which in any way encroached upon the 
all-sufficiency of those merits, to which fallen 
man stands indebted for justification.^' (P. 25.) 
To assert (as you do it at p. 29) that good 
works, or the works of the moral law, are so 
far from ^ being excluded froniy that they must 
necessarily be included in the character of every 
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justified pwson/' is only evadiDg the question. 
This is to confound together justification and 
sanctification ; the way in which a person is 
justified^ with the conduct which will mark the 
character of a justified person. How com- 
pletely is this to lose sight of the distinction 
which is so clearly pointed out in the Homily of 
salvation^ to which the eleventh article refers. 
It is there positively declared, ^^ that faith doth 
not shut out repentance^ hope, love^ dread^ and 
the fear of God, to be joined with faith in every 
man that is justified; but it shutteth them out 
from the office of justifying. So that^ although 
they be all present together in him that is 
justified, yet they justify not altogether. Neither 
doth faith shut out the justice of our good works^ 
necessarily to be done afterwards of duty to- 
wards God ; for we are most bounden to serve 
God, in doing good deeds commanded by him 
in hii^ holy Scripture, all the days of our life : 
but it excludeth them^ so that we may not do 
them to this intent — to be made just by doing 
them." 

If, indeed, you had derived your notions of 
the sentiments of our reformers upon the subject 
of justification, fi*om a worjc of more than semi- 
papistical extraction^ ^' The Necessary Erudition 
of a Christian Man^'' of which Collier says^ that 
it ^^ reforms backwards ;'' and of which, under 
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tbe title of, '^ The Institution of a Christian 
Man/' or '' The Bishop's Book/' Bishop Ridley 
thus speaks : ^^ Here with us, when as papistry 
reigned, I pray you how doth that book^ which 
was called ^ The Bishop's Book,' made in the 
time of Heniy the Eighth, whereof the Bishop 
of Winchester is thought to be the first father 
or chief gatherer ?"&c. ( Wordsworth's Eccl. Biog** 
vol. iii« p, 840.)— if, I say^ you had taken this 
work as your standard of their opinions^ 1 sho^d 
not have been surprised at yoor objecting to the 
exclusion of works' from having a share in man's 
justification. But as you haye not quoted from 
the ^ Necessary Erudition^" in support of your 
opinions, I take it for granted that you know 
how to estimate aright that strange compound of 
Popery and Protestanism, in which, however, 
the former seems to predominate. Stephen 6ar« 
diner^ indeed, acted only in consistency with his 
own principles, when he protested against Cran- 
mer's substitution of the word ^^ excludeth,'* in 
the foregoing extract from the Homily, instead of 
^^ includeth,'* which was inserted in the ^^ Neces- 
sary Brudition/^ The following is the remon- 
strance which he addressed upon the subject to - 
the Duke of Somerset, after the publication of 
the first book of Homilies, as it is given in the 
appendix to Strype's Memorials of Archbishop 
Cranmer. ^* The book of Homilies, in the ser- 
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nKm of salvation^ teacheth the clear contrary to 
the doctrine established by the act of Pariia- 
ment — even as contrary as (includeih) is contrary 
to (exciudeiX). For these be the words of the 
doctrine estdblished by Parliament : where^ in a 
certain place^ faith doth not exclade. The doc- 
trine of the Parliament speaketh how they be 
joined in justification. The homilies speak the 
virtaes to be present in the man justified^ and 
how iaidi esfcludes them in the oflSce of justificar 
tion^ which can never be proved ; and is in the 
mean time contrary to the act/' (Appendix^ p. 
77.) 

Had my time permitted^ there are other pas- 
sages in your publication connected with this 
subject^ upon which I should have been glad to 
have offered some remarks. B^t^ as I have not 
leisure to do so^ I will conclude this division of 
my Letter with an extract from the writings of 
William TindaL As this eminent man expired 
in the flames of martyrdom^ npon the Continent, 
in the year 1536, about eighteen years before 
the time of the Marian persecution^ it is clear 
that he did not import his opinions from Geneva. 
In answer to a work of Sir Thomas More's^ Tin- 
dal thus expresses himself: ^^ And therefore, 
saith St. Paul^ we be justified by faith and by 
grace, without deeds; that is, ere the deeds 
come : for faith only bringeth the spirit of life. 
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and delivereth our souls from fear of damnation 
which is in the law, and ever maketh peace be- 
tween God and us, as oft as there is any va- 
riance between us. And finally, when the peace 
is made between God and us, and all forgiven 
through faith in Christ's blood, and we begin to 
love the law, we were never the nearer, except 
faith went with us, to supply out the lacks of full 
love, in that we have promises, that that little we 
have is taken as worth, and accepted till more 
come. And again, when our frailty hath over- 
thrown us, and fear of damnation invaded our 
consciences, we were utterly lost, if faith were 
not by to help us up again ; in that we are pro- 
mised, that whensoever we repent of evil, and 
come to the right way again, it shall be forgiven 
for Christ's sake. For when we be fallen, there 
is no testament made in works to come, that they 
shall save us ; and therefore the works of repen- 
tance, or of the sacraments, can never quiet our 
consciences, and deliver us from fear of damna- 
tion. And last of all, in temptation, tribulation^ 
and adversities^ we perished daily, except faith 
went with us to deliver us, in that we have pro- 
mises that God will assist us, clothe us, feed us, 
and fight for us, and rid us out of the hands of 
our enemies. And thus the righteous liveth ever 
by faith, even firom faith to faith, that is, as soon 
as he is delivered out of one temptation, another 



29 

is set before him to fight against^ and to over* 
come through faith. The Scripture saith^ Bless- 
ed is the man whose transgression is forgiven, 
and his sinS hid, and unto whom the Lord reck- 
oneth not unrighteousness. So that the only 
righteousness of him that can but sin^ and hath 
nought of himself to make amends^ is the for- 
giveness of sin, which faith only bringeth. And 
as far forth as we be unrighteous, faith only jus- 
tifieth us actively, and else nothing on our part. 
And as far forth as we have sinned, be in sin, 
or do sin, or shall sin, so far forth must faith in 
Christ^s blood justify us only, else nothing. To 
love, is to he righteous, so far forth as thou 
lovest; but not to inahe righteous, nor to make 
peace. To believe in Christ's blood, with a re- 
penting heart, is to make righteous, and the only 
making of peace and satisfaction Godward. 
And thus, because terms be dark to them that 
be not expert and exercised, we always set out 
our meaning with clear examples, reporting our- 
selves unto the hearts and consciences of all 
men.'' (Tindal's Works, p. 335.) 

I must now proceed to the refutation of the 
grave charge which you have alleged against 
me, of having grossly misrepresented the charac- 
ter of Bishop Bull. 

However remote such an effect may have been 
from your intention, I think that every impar- 
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tial and unpr^adiced person must allow, that the 
language in which you have repeatedly expressed 
yourself^ has a tendency to leave an erroneous 
impression upon the minds of your readers. 
Not to revert to your title-page, (which I have 
noticed in the exordium of this Letter,) I find, in 
your attack uponme, the reiterated assertion, that 
I have affixed to Bishop Bull ihe appellation of a 
Romanist^ accompanied with your own interpre* 
tation of the term, as implpng that he maintain- 
ed the doctrine of human merit. The only way 
in which I can reply to this assertion is by re- 
questing that you would }X)int out one single in- 
stance in which I have given him this denOmina- 
tion* It so happens, that I have not once charged 
the Bishop with being a Romanist, and that I 
never meant to fasten upon him the imputation 
of maintaining the merit of human works. So 
far from insinuating any such imputation, it is 
an important fact, to which I would wish parti- 
cularly to draw your attention^ that the term 
^^ merit " does not once occur in all the quota- 
tions from writers of the Roman Catholic persua- 
sion^ with which I have collated some portions 
of the Bishop*s elaborate works. 

What then was my object in instituting this 
comparison ? It was, as I distinctly specified in 
the first paragraphs of the Appendix, ^^ to point 
out the remarkable coincidence which may be de- 
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tected between the Bisbop and the Romanists.^ 
But, perhaps^ you will say^ that this is eqaiva*- 
lent to the calling him a Romanist. To such an 
idea^ however^ I can by no means assent ; it ap* 
pears to me that^ to aver in general terms^ and 
in an unqualified manner^ that Bishop Bull was a 
Romanist — and to hold that upon one particular 
point there is a remarkable coincidence between 
bim and the Romanists-are two propositions of 
a totally distinct and different nature. The sub- 
ject of the charge^ and the whole of the first ar- 
ticle of the Appendix^ limits this coincidence to 
the Bishop's views of justification^ as they are 
developed in the Harmonia Apostolica. Whe* 
fher or not, I have failed to establish that coin- 
cidence^ must be left for more impartial judges 
than ourselves to decide. 

Proceeding upon the groundless assumption^ 
that my object was to prove that Bishop Bull 
was a Romanist^ and that he maintained the cor* 
rupt doctrine of Romish merits at p. 77 of your 
work you animadvert upon a not^ to p. 45 of 
my Appendix^ in terms of no common asperity. 
Not satisfied with the positive degree^ which you 
had before employed^ you have recourse to the 
superlative, and accuse me of the ^^ grossest mis- 
representation.'* 

In reply to your accusation^ I would beg leave 
to observe^ that my only motive for inserting the 
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note in question was^ in pursuance of the ob- 
ject above stated^ to point out one of the many 
coincidences which may be traced between Bishop 
Bull and the Romanists. The Rbemish anno- 
tators and the Bishop concur in adducing the 
Bvcrvofira Tira of St. Peter. The former, to confirm 
their notion of the special difficulties — the latter, 
to sanction his opinion of the ambiguity and ob- 
scurity of St. Paul, with reference to the subject 
of justification. And is not this in itself a re- 
markable feature of resemblance ? Where will 
you find any Protestant divine anterior to Bishop 
Bull, who has applied 2 Pet. iii. 16, to St. Paul's 
statements of the doctrine of justification ? 

You cannot but be aware, that if the received 
reading ('cvwc) be retained, St, Peter must be 
understood in that passage as referring to the 
prophetical parts of St. Paul's Epistles, particu- 
larly to those which relate to a future judgment, 
and not to any thing which he has said concerning 
the foundation of a sinner's pardon and acceptance, 
with God. The whole context, moreover, favours 
such a supposition. But, if the opinion expressed 
in that passage is to be applied to his Epistles 
more generally, it must, 1 think, be regarded as 
relating chiefly, if not exclusively, to the myste- 
rious doctrines of election and predestination.^' 

At pp. 81 , 82, 83, you adduce two or three 
extracts from, a sermon of Bishop Bull's, from 
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which you triumphantly conclude^ that the pious 
and learned Bishop ^^ was not only no Roman- 
ist, bat, on the contrary, a true Bible Christian/' 
You then subjoin the following extraordinary 
sentence: ^^And if so, it is subniitted to the 
Archdeacon's consideration, whether he is not 
bound by candour, by honour, and professional 
consistency, to make the amende honorable^ by 
frankly acknowledging the charge which he has 
inconsiderately brought against that respectable 
Bishop, to be a most unfounded, and consequently, 
unwarrantable libel/' (P. 84.) 

My remarks upon this sentence shall be brief 
It has never been asserted by me, that Bishop 

' Bull was a Romanist. It has never been denied 
by me, that he was ^^ a true Bible Christian/' 

' No allusion has ever been made by me to any 
other work of Bishop BulPs, than his Har- 
monia Apostolica. : All tha<^ I attempted to prove 
was, that ^' a remarkable coincidence" might be 
detected in that work between the Bishop and 
the Romanists; so that quotations from his ser- 
mons, or from any other of his writings, must be 
regarded as wholly irrelevant to the subject. I 
do not, therefore, feel myself called upon by any 
such quotationis, either to retract what J have 
alleged, or td confess myself guilty of ^^ a most 
unfounded, and consequently, unwarrantable 
libel/^ 
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With the view of mere foUr confinnittiF the 
correspondence or agreement, which it tras my 
aim to indicate, I will embrace this opportunity 
of citing a testimony, which you will not feel dis- 
posed to impeach— even the testimony of Bishop 
Bull himself. Reasoning from the last verse of 
the second chapter of St. James's epistle, be «n*- 
equivocally declares, that he coincides with fbe 
Romanists in the distinction which has been 
made by them between a fwmed and an tm- 
formed faith, and that, in his judgment^ Pro- 
testant writers have no adequate reason for im- 
pugning this distinction. Indeed, he is of opi- 
nion, that scarcely any other motive can be as- 
signed for rejecting it, than the very insufficient 
one of its having been adopted foy the Roman- 
ists. That I may not be accnsed of having 
^^ grossly misrepresented ^^ the author, I will 
here transcribe the* passage: *^Umcam solum- 
modo observationem, qusd magis usui erit, adji- 
ciam ; nempe in h&c ipsa Apoatoli similitudine 
optimfe stabiliri distinctionem illam fidei, ^uain 
Nostrates plerique temer6 exagitant (vix alia 
cert^ de causiL quam quia a Pontificiis usurpata 
sit) in infijrmem ttformutam. Optarim oert6, 
ut c^tera^ omnes schotesticbrum distinctiones 
tam essent S« Scripturis ccmsentanese. Est enim 
fitks infbrms Apostolo velat corpus inanime, et 
fides formata velut corpus animatum. Sic eigo 
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utrinque vera fides^ sicut utrinque veriim corpus. 
At vero sicat corpus inanime nihil agit ; sic fides 
honis operibus non animata nihil ad salutem 
prodest/' (H. A. Diss, Post c. ii, s. 8.) 

If you will take the trouble of comparing the 
foregx>ing quotation from Bishop Bull^ with the 
following extracts from the Rhemish annotators 
awl Dr. Fulke^ you will perceive the remarkable 
coincidence which subsists between the Bishop 
and tlie fwmer^ and the successful way in which 
their antagonist demonstrates the futility of the 
distinction for which the Bishop contends. 

Rhem. Faith without works is deadJ] ^^ St. 
James (as the Protestants feign) saitb^ that faith 
without good works is no fitith^ and that there- 
fore it justifieth not^ because it is no faith^ for he 
saith that it is dead without works^ as the body 
is dead without the soul ; and therefore being 
dead^ hath no activity or efficacy to justify or 
save. But it is a great difference to say^ that 
the body is dead^ and to say that it is no body ; 
even so it is the like difference^ to say that faith 
without works is dead^ and to say that faith with* 
put works is no faith. And^ if a dead body be 
notwithstanding a true body^ then according to 
St James's comparison here^ a dead faith^ is not- 
withstanding> a true faith^ but yet not available 
to justification, because it is dead ; that is^ be* 
cause it is only &ith without good works. And^ 
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therefore, it is a great impudency in heretics, 
and a hard shift, to say that the faith of which 
the Apostle disputeth all this while, is no true or 
properly-called faith at all. It is the same faith that 
St. Paul defined and commended in all the eleventh 
chapter to the Hebrews, and the same which is 
called the Catholic faith, and the same which 
being formed and made alive by charity, justifieth,'' 
Fulke.J ^^ We feign no such fables as you list 
to dream of. We say, the Apostle speaketh 
partly of a feigned faith, which how vain it is, 
he proveth by feigned charity; partly of that 
faith, which is an assent that the principles of 
religion are true, which is a kind of faith, but 
such as is in devils, which tremble at God's justice, 
but do not embrace his salvation ; and this is 
void of good works, and is a dead faith, not a 
justifying faith. It standeth you upon to make 
much of this faith : for this is your Popish faith, 
not differing from the deviPs faith; therefore, 
you charge us with impudency in saying ^ that 
the faith of which the Apostle disputeth, is no 
true or properly-called faith.' Whereunto I 
answer, that if a dead man may truly and pro- 
perly be called a man, then this is a true and 
properly- called faith, which the Apostle calleth a 
dead faith. Yet is it not that faith, which St. 
Paul affirmeth to justify without works, though 
it be not without works after it have justified. 
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But it is the same (you say) that ^ St. Paul de- 
fined and commended^ Heb. xi. and the same 
which is called the Catholic faith/ That it is 
not the same that the Apostle commendeth^ nor 
the true Catholic faith, it is manifest by this rea- 
son : — that faith which the Apostle commendetli, 
is it by which all the Patriarchs pleased God, 
who pleased him not with a dead faith, nor with 
such a faith as in devils : therefore it is not the 
same fiiith. Thxit faith hath trust and confidence 
in God that he is a rewarder of them that seek 
him ; this faith hath not, nor without this trust 
can have, that information or life by charity, 
which you speak of. For no man can love God, 
except he first believe that he is, and that he will 
be good unto him. And that faith indeed doth 
justify which worketh by love : but love or cha- 
rity is not the form or life of it, but a fruit and 
effect of it. For the Apostle in this similitude, 
doth not make faith the body, and works the 
soul ; but works the argument of the life and 
soul of faith, which is trust in God, that is lacking 
in the devils, in whom is knowledge of the truth, 
(that you call the Catholic faith,) which is the 
body only without life, except there be trust and 
confidence, which is the life of it declaring itself 
by the works, as the life of a tree by leaves, 
flowers, and fruits.*' 

In Bishop Bull's position, that the dead faith 
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of which St. James speaks in ch. ii. v. 24y is | 

still a true faith^ whether it have (according to I 

the notion which he holds in common with the | 

Romanists) received form and animfation from 
good works, or not, I can perceive a most ex- 
act coincidence between him and the Rhemish 
annotators. But I am utterly at a loss to ima- 
gine how such a position can be reconciled with 
the following passage in the third part of the 
Homily of faith. *^ If these fruits" (viz. of good 
works) ^^ do not follow, we do but mock with 
God, deceive ourselves, and also other men. 
Well may we bear the name of Christian men, ^ 
but we do lack the true faith that doth belong 
thereunto: for the true faith doth ever bring 
forth good works, as St. James saith. Show fne 
thy faith by thy deeds. Thy deeds and works 
must be an open testimonial of thy feith ; other- 
wise thy faith, being without good works, is bat 
the deviPs faith, the faith of the wicked, a fantasy 
of faith, and not a true Christian faith.'' I must, 
moreover, confess myself equally unable to re- 
concile the Bishop's theory of works giving life to 
the faith, with the declaration contained in the 
Homily of good works, that ^^ trqe faith doth give 
life to the works ; and out of such faith come good 
works, that be very good works indeed; and 
without feith no work is good before God, as , 
saith St. Augustine." 
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Having now^ as I am wiIKng to bope^ said 
enough to rescue my own character from the 
imputation of having ^^ grossly misrepresented ** 
that of Bishop BuU^ I will close this letter with 
one or two brief observations. 

It appears to me that the errors^ into which 
many able writers of the Romish chnrch^ to- 
gether with Bishop Bull and his admirers^ have 
&llen upon the subject of justification^ arise 
from their having confounded it witli sanctifica- 
tion. The following extract from Hooker's ce- 
lebrated sermon on that subject, will help to 
illustrate my meaning : — ^^ Whether they " (viz. 
the Romanists) ^ speak of the first or second 
justification, they make it the essence of a divine 
quality inherent; they make it righteousness 
which is in us. If it be in us, then is it ours, as 
our souls are oars, though we have them from 
God, and can hold them no longer than pleaseth 
him; for if he withdraw the breath of our 
nostrils, we fall to dust. But the righteousness 
wherein we must be found, if we will be justified, 
is not our own ; therefore we cannot be justified 
by any inherent quality. Christ hath merited 
righteousness for as many as are found in him. 
In him God findeth us, if we be faithfiil ; for by 
faith we are incorporated into Christ.'' Thus, 
then, it appears that the righteousness wherewith 
sinful man is justified in the sight of God, 
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must be something extrinsic or without himself. 
Whether this be the active and passive righte- 
ousness of our blessed Saviour jointly^ or whe- 
ther it be only his passive righteousness^ re- 
sulting from his having satisfied the demands of 
the law by fulfilling its types^ and enduring its 
penalty — how is a man to become interested in 
this righteousness^ and to appropriate it to him- 
self for his own benefit ? Assuredly faith alone 
is the appointed medium ; as the second Homily 
of the Passion expresses it : ^^ Christ is the end 
of the law unto salvation for every one that 
doth believe/^ By this, then, you may well per- 
ceive. that the only mean and instrument of 
salvation required of our parts, is faith." But 
what kind of faith is it which is subservient to 
an end of such infinite importance ? It is such 
a faith as not only justifies, but also sanctifies; 
such a faith as not only confers a title to the 
heavenly inheritance, but also renders the man 
who possesses it meet to be a partaker of that 
inheritance. In short, it ii^ a faith which worketh 
by love, purifieth the heart, and overcometh the 
world. It is not in the first instance a true but, 
at the same time, dead faith, which is afterwards 
quickened into life and form and animation, by 
having good works added to it. But it is in its 
original nature a vital principle of holiness, out 
of which, as the twelfth article distinctly vouches. 
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good works do necessarily spring ; ^^ insomuch 
that by them a lively faith may be as evidently 
known, as a tree discerned by the fruit/* 

To affirm that we are justified by an inherent 
righteousness ; or, by the fide formatd of the 
Romanists ; or, by good works, as necessary 
conditions ; appear to me to be propositions of a 
substantially similar import. For, after all, what 
are works truly good, but the external signs 
and manifestations of an inherent righteousness ? 
And, when the spiritual and comprehensive na- 
ture of the Divine law is duly considered, who 
can presume to hope that he has fulfilled the 
stipulated conditions ? The judicious Melancthon 
was certainly of opinion, that such a doctrine 
was not only opposed to the freeness of the 
Divine promises, but also that it had a natural 
tendency to produce despair. The following 
extract from his /'Loci Communes,*' conveys 
his sentiments upon it : '^ Quod autem Paulus 
fiduciam misericordise intelligi velit vocabulo 
fideiy ex sequentibus testimoniis perspicuum est. 
Rom. 4. confertur promissio ad fidem correlative. 
Ideo ex fide gratis, ut sit firma promissio. 
Hlc directs postulat ut assentiamur promissioni, 
ac, ut possimus assentiri, ait gratuitam esse ; 
quia si conditio impletae legis addita esset, se- 
queretur desperatio — ' placeres Deo, si legi sa- 
tisfaceres.' At Paulus dicit, ideo gratuitam esse 



promissianem, ut sitfirma credenti. Volt ergo 
DOS assentiri promissioni. Id assentiri revera 
est hasc fiducia amplectens promissionem. Haec 
explicatio labefactari non potest/^ (P. 211.) 

One word more^ and I will conclude. I am 
astonished at the prodigious learning ; I admire 
the logical acateness; and I venerate the fer- 
vent piety of Bishop Bull. That much valuable 
theological knowledge may be derived from his 
other writings^ I would be the last person to 
deny. But even what might be termed a ^^ cur- 
sory^^ examination^ as contradistinguished from 
a minute and laborious analysis of his ^^ Har- 
mottia Apostolica^^^ has left upon my mind a 
firm and unalterable persuasion^ that his views 
of the doctrine of justification^ so far as they are- 
unfolded in that work^ are not in accordance 
with the formularies of the church of England. 
Your investigation of the principles contained 
in the same work^ has conducted you to an 
opposite conclusion. If^ in your zeal for the 
defence of those principles^ you have been 
somewhat precipitate in your charges against 
me^ and in some few instances have expressed 
yourself with an undue asperity of language^ I 
am willing to impute these blemishes to your 
unbounded admiration of the writings of a fa- 
vourite author^ rather than to any other less 
laudable motive. As we are both equally con- 
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vinced^ though upon dissimilar grounds^ of the 
necessity of showing our faith by our works^ that 
we may both be filled with the fruits of righ- 
teousnesSy which are by Jesus Christ, unto 
the glory and praise of God, is the sincerest 
prayer of 

Your obedient Servant^ 

J. H. BROWNE. 



THB END. 
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